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Abstract:      

Man has an arsenal of means, either linguistic or paralinguistic, to communicate. For this 

purpose, communication is made up of language or paralanguage codes that a community uses to 

communicate, to exchange, etc. These codes are a set of social conventional signs, a system of 

coded messages and their decoding requires linguistic mastery and knowledge. Thus, is taught at 

Seereer Ndut, a form of communication based on enigmas through initiatory songs and poems. 

This enigmatic or coded communication is highlighted during Seereer xoy exchanges and is 

materialized by strategies of skirting and misuse of meaning and simulation in the discourses of 

speakers. Our reflection in this article, at first, focuses on a description of these forms of codes 

and skirting communicative acts and then on a deciphering of the different discursive strategies 

through which these encoded language acts are expressed. The article also attempts to decipher 

the and analyze the discursive strategies used to make pretence of reporting speech in xoy 

communication and to see how they take place in a concrete situation of enunciation on the 

communicative level. 

Keywords: Communication, Code, language, discourse, Seereer, Xoy. 

 

1. Introduction 

Communication has been a mean issue dealt with many specialists such as Charaudeau on the 

political communication (2005), Stéphane Olivesi (2013) on the syndical communication and so 
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on since the advent of language sciences. The search for the meaning of discourse, which is at 

the center of the main concerns of language sciences within the context of this general 

problematics of meaning, has upset the conception of the limitation of the domain of linguistics, 

which centres on “language” as object of study of this one and that one opposed to the “speech” 

according to the theories of Saussure on the general linguistics. This restricted conception of 

Saussure on the field of linguistics, which is later adopted by structuralists, conceives of the 

general as the cream of all science, and that generalization is made by the sole means of 

“language”. The advent of new theories and approaches aiming at the global analysis of the 

constitutive and significant parameters of discourse and its enunciation in general has created a 

line of demarcation of the limitation of the linguistic field inspired by Saussure and makes use of 

extralinguistic factors which imply not only the enunciation of language productions but also 

they permit to make the connection between the subjects-talkers and their immediate 

environment. This call for a new linguistic orientation of language sciences specialists such as 

pragmatists, conversationalists, enunciation specialists, discourse analysts, textual analysis or 

content analysis specialists, etc., falls within linguistics, for a long time considered as the science 

of language and the only one: “Linguistics is the scientific study of human language” (Martinet 

1960/1991) and relies on linguistic phenomena such as modulation in discourse whose reported 

speech is one component. 

 

The reported enunciation has been the subject of a multitude research work from different 

angles, in living languages very different from each other since socio-cultural realities also varies 

from one society to another. Each has its own realities and these same realities are expressed 

through languages, the way in which the speakers express themselves, elaborate their discourse, 

etc. 

The reported speech, known as the indirect speech in traditional grammar, assumes the existence 

of a speech called “direct speech” produced by another speaker at a given moment in a given 

physical setting. The reported speech is therefore subordinated to the first speech, that is to say 

the direct speech. These are usually the words already spoken by a speaker and reproduced by 

another speaker at a certain time and space. During the ritual exchanges of Xoy divinatory 

ceremony among Seereer, simulation is invoked at the heart of the language activities in the form 

of reported enunciation in relation to the ritual device put on the spot. It is to this simulation that 
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we are interested in this article. We will explain the socio-cultural and communicative 

motivations of the simulating reporters, and then enumerate the simulation strategies in the 

reported speech and finally how simulation works at the communication level. The statements 

analyzed in this work are extracted from the data of our corpus collected as part of our research 

for the writing of our doctoral dissertation. 

 

2. Problematic and Analytical Approach 

The communication of xoy among Seereer presents many particularities due to the initiatory 

characters that are the base of the ritual exchanges of this social rite. How can one feigns to 

report one’s own words in a concrete situation and context of communication? This questioning 

would provoke as much debate and reflection as it seems illogical or even incomprehensible. 

However, an understanding of the socio-cultural underpinnings that frame and channel the 

communicative device of this social rite (seereer xoy) would permit to note its existence in the 

discursive productions of actors taking part that interact during this long night in the invisible. 

And if we have a look at the research work devoted to Seereer language, we can easily consider 

that it is about description, because almost all of these research works focus on two domains of 

linguistics: phonology and morphology and a part concerns literature.  

This means explicitly that seereer language domains such as dialectology, semantics, 

communication, among others, are still unexplored. Even the reported speech in general and the 

simulated reported speech in particular was no case of study. This lack of studies turned to such 

aspects of Seereer language, is justified by the conception that these linguists have about 

language. 

These studies on phonology and morphology of Seereer language sufficiently demonstrates that 

they espouse the Saussurian conception that language is a sign system and deals only with the 

word “word”. This conception excludes the study of meaning, so it does not propose any analysis 

that goes beyond the scope of sentence. It is in the early 1960s that the distributional approach 

will be developed in another direction by Chomsky (Syntactical Structure) which affirms the 

supremacy of syntax (vs. Saussure’s word linguistics), laying the foundations for generative 

grammar and transformational (GGT). The latter does not conceive language as a system of 

signs, but as a set of sentences.  
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This is the beginning of reflections on the general meaning through analyzes of linguistic 

phenomena such as modalization, long ignored by Saussure’s theories. 

 

From then on, studies are oriented towards discursive productions and the way of analyzing and 

interpreting them. The paradigm of these new problematics, set up, is the structuralism where the 

field of linguistics, thanks in particular to the contributions of Jakobson, Benveniste and Harris, 

plays a driving role. The theories of Emile Benveniste on enunciation have strongly influenced 

the study of the enunciative modalities of which the reported speech is an integral part. 

Benveniste’s theories of enunciation demonstrate the complexity of the utterance and position of 

the enunciator in relation to what he states, in relation to his addressee and in relation to the 

physical setting of enunciation. “Enunciation, therefore, encompasses modalization that 

essentially covers the different positions of the speaking subject in relation to his interlocutor. In 

terms of speech acts, enunciation is thus composed of basic enunciative acts specified by 

enunciative modalities. The reported speech is part of these enunciative modalities. (Momar 

Cissé, 2010). He adds that “it exists in all languages”. The existence of the reported speech is 

therefore obvious. The function of reporter is generally ensured by the griots, a social category 

whose main activity is to ensure the atmosphere in ceremonies, they are also considered as the 

holders of the secrets of royalty. It remains to demonstrate the existence of simulation in this 

discourse. Our approach proposes an analysis that goes beyond the three processes of traditional 

grammar: direct speech, indirect speech and free indirect speech. Such an approach, according to 

Momar Cissé, “must take into account the constraints related to textualization: narrativization 

and allusion (which are particular ways of integrating one discourse into another”. We will try to 

do it in this article in focusing on the simulation aspect of reported speech studied here (2010). 

 

3. Quick Survey of Xoy 

Xoy is a traditional ceremony of divination organized most often during the night and at the 

approach of rainy season. During xoy, the saltigi, the yaal xoox and in short the “sighted” 

compete with ardor in the prediction of the future. The name xoy means call, convocation; it can 

also be a verb meaning to call, to convoke, etc. It is s a rather polysemic term. Xoy as a social rite 

refers to “a meeting of many initiated men”. Here, xoy means o xoy saltigi (the call of saltigi). In 

this regard, Cretois (1977) discusses the reasons for its organization: “if the rain delays coming, 
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people will go and see the saltigi, to propose a meeting during which the village will attend. On 

the agreed date, in the evening, the tam-tams are beaten, to call people (o xoy). In general, the 

meeting takes place around a sacred tree (ndaxar na naamb na)”. 

 

Speaking is instantaneous, whether allocated or confiscated. After the greetings and prayers of 

the Jaraaf to the audience in these words “yaasam roog a ci a in jam” (may God give us peace), 

the soothsayers (maɗag we) speak, one by one, to advance their predictions. This is how the 

interactive xoy flow works. 

It is well to specify that the organization of the xoy is not fixed to a single period of the year; xoy 

can be organized whenever it is necessary. The right of attending xoy ceremony is only reserved 

for people who have made the box of the man, in other words, the initiates, men and women. 

However, the participation of initiated women in xoy is not comparable to that of men in terms of 

representativeness; it is often the women saltigi who participate. 

 

4.  Pretence Discursive Strategies through Reported Speech 

The ways of reporting someone’s speech vary. When the speaker who reports does not change 

the words, that is to say when he reproduces them supposedly as they are, it is direct speech. 

When “the reporter reports the words according to his point of view: then, I, is the reporter; you, 

the person to whom he is addressing; here, the place where he is; now, the moment he speaks. 

This is the indirect speech” (Grévisse and Goosse, 2007). 

The reported speech is a complex phenomenon. It can be faithful, that is to say when the speaker 

who reports, repeats in full the original speech, so in a global way; it can be partial, that is to say 

when the subject reporter takes up part of the original speech. The reported speech exists in 

many living languages, which means that the reported speech does indeed exist in Seereer, the 

griots who perform this function of reporter in Seereer traditional ceremonies won’t deny us.  

In this sequence that the Saltigi (spiritual chairman of the xoy) takes the floor, his intervention is 

reported faithfully by Griot.  

 

4. Sociological Factors and Discursive Pretence in Reported Enunciation 

In general, the communication of its linguistic communication is governed by norms and rules 

established by and in the community. These norms determine the ways of speaking following the 
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circumstances of communication. That is what happens in Xoy ceremony. Many speakers use 

skirting strategies when they are to say something.  Let’s come to the notion of simulated 

reported speech. What is meant by simulated reported speech? What is it really about? These are 

questions that could be asked in the face of such a curious appellation and to which we will try to 

give some answers. 

Man always tries to adapt to the context in which he evolves, so he adjusts his discourse in 

relation to institutional or social norms set up, norms that constitute the main theme, depending 

on the context of communication. His discourse and the way of elaborating it naturally change 

from one context to another according to the realities of each communication context. The 

environment of xoy, more or less formal, is demanding in terms of occult knowledge and 

mystical knowledge, it is this requirement that shapes the discourses of the speakers during the 

Seereer traditional ceremony: xoy. The process of elaboration of the speaker’s argumentation 

implicitly comes from the discursive model in which it takes place. The analyzes of the various 

examples given in our study have shown that the smooth flow of ritual exchanges depends on the 

universe from which they ensue and the type within which they take place. It would not be easy 

to study the simulated reported speech during xoy if we do not take into consideration the fact 

that the speaking subject addresses the initiates of different statuses. From this statutory 

heterogeneity depends the structuring and formulation of the speaker’s discourse. 

The simulated reported speech is a method of communication adopted par excellence some 

speakers taking part in the flow of the traditional ceremony of divination: xoy. In fact, it consists 

in the fact that a speaker who, in speaking, pretends to report the speech he utters when it is not 

the case, he is himself the author of the speech he utters. He adopts a posture of reporter in 

substituting “I” for the demonstrative pronoun: “these ones” (or those beside). It is this 

demonstrative pronoun which in principle designates what is nearest (here it designates the 

persons seated next to the speaking speaker), which is used as the subject of the declarative verb 

in the reported false speech. But what is at the origin of such a discursive or communicative 

strategy? What makes the speaker want to break away from his own discourse or hide behind 

another? In short, what are the justifying reasons of such a choice, such a posture of the 

simulating speaker? 

The choice to become a simulating reporter is dependent on the socio-cultural realities of the 

world around the speaking subject. Xoy is one of the most mystical traditional ceremonies of 
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Seereer community. Black magic, occult knowledge and mystic power are the key words. It is 

from this point of view that xoy is complicated. Psychologically, ordinary participants (wuung 

we) feel mystically fragile, so when they speak, they seek to protect themselves in refraining 

from using the referent “I” in their discourses. There is a sort of mystical battle between saltigi 

and other soothsayers (maɗag) to the point that any ordinary individual who dares to speak has 

the risk of being mystically affected. This is the reason why some people adopt this 

communication strategy and it is the laymen who fit in most of this communication logic. The 

pretence of reported speech is intended to avoid the risk of being a victim of a bad spell 

emanating from others such as sorcerers. They do not want to be exposed publicly. As a result, 

they would attack mystically all those who reveal their secrets in the public square or who try to 

thwart their plans, to make them silence. That’s fair enough. There is also a sort of mystical 

competition between the saltigi, the other sighted and the sorcerers. For this reason, any speaker 

who is not ready for this mystical battle turns into a false reporter to let believe that what he says 

does not commit him; he only speaks on behalf of those who are beside him. As a result, “I” 

becomes “these ones / those near” but, in fact, it is “I” that is speaking. He seeks only protection 

from external threats on his own person. This recurring phenomenon in the ritual exchanges of 

xoy is a communication scheme that some interactants, what we call here simulation of reported 

speech or simulated reported speech. To feign reporting, some speakers resort to the 

demonstrative pronoun “these ones” used as subject of the declarative verb “to say”  to show that 

all these speakers report the speeches they utter. And yet this is not the case, they only pretend to 

report the speeches they utter. This is actually a pretence of reported speech. Syntactically and 

grammatically, there is no problem; the reported words are well structured and arranged. It is 

therefore necessary to adopt another approach such as that of discursive semantics to grasp the 

meaning of the use of this demonstrative “these ones”; if not from the pragmatic point of view, 

where one must be concerned with determining the truth value of utterances involving an illusory 

subject such as this demonstrative “these ones” that must be identified by referring to the 

enunciation context of the utterance to determine the meaning. There are many ways of skirting 

or encoding strategies through the pretence of reporting a speech. Among these strategies we 

have the inclusive strategy in feint, exclusive strategy in simulation, and neutral pretence in 

simulation. 
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5.1 Inclusive Strategy in Simulation 

The xoy ritual scheme requires each age group to have a reporter or spokesperson after each class 

consulted each other separately before joining the central courtyard where all age groups meet to 

continue the divination discussions. Group spokespersons are obliged to speak to transmit the 

messages of their groups. This is reported speech in the true sense of the word. However, some 

speakers adopt the posture of false spokespersons (they do not speak on behalf of any group but 

rather on their own behalf). Such a pretence of false spokesman is made by a play on words, they 

use either the possessive adjective (ours ...) or the possessive pronoun “ours”, both translated by 

“we in”.  The analysis we can make of these statements of those have the posture of 

spokespersons group is that they disclaim all responsibility of their discourse. The possessive 

pronoun “wee in” (ours) they use to feign refers to “our group”, to which they resort allows to 

believe the implication of “us” supposed to be the producer of the reported speech. Here, the 

false reporter merges into a fictitious group where he seems to commit both his responsibility 

and that of the non-existent group. He pretends not to evade the responsibility of his remarks in 

associating other fictional characters. The possessive ones “our and ours” represent a way out of 

the simulating speaker. They lessen the risks that the speaker might run in holding such a 

divinatory declaration through the use of “I”.  

From the social point of view, what a group says is better than what a single individual says in 

terms of truthfulness, credibility of the information conveyed, especially when it is xoy. 

However, this social consideration does not exclude the existence of individual truth, there are of 

course some. These are the various factors inherent in the ceremony that highlight the choice of 

“these” instead of “I”. This substitution of pronouns also obeys the lessons of life learned in 

initiation (ndut), which erects humility, modesty, and discretion as a rule in all that is said, 

especially in terms of mystical knowledge. The education of ndut wants the individual to leave to 

his fellow citizens the care to appreciate it by his steps. 

Within the overall framework of a collective culture of which Seereer community is a part, we 

can say that this discursive process is motivated by the desire to reinforce the collective spirit 

that accompanies decision making during this traditional ceremony. This attitude of “false 

reporter” adopted by some Seereer speakers shows that self-image in discourse is of little 

importance in this communication situation. The image of “us”, that is, the collective, is favored 

to the detriment of self-image: the image of singularity. Sufficient to say that unity is here. 
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5.2 .The Exclusive Strategy through Reported Speech 

In the exclusive pretence of reporting a speech, the simulating speaker feigns reporting in the 

indefinite by the use of the statement “wee ke” (these ones). It confuses the issue leading to the 

identification of the author of the reported remarks. As the referent “I” is very determined, 

identified in communication, the speaker replaces it by “these ones” which, despite the fact that 

it designates what is close, is indeterminate if we take into consideration the moment (at night) 

the meeting takes place. This communicative tactics tends to give to affirmations a style of 

neutrality, and putting the speaker and the addressees (those next to the speaker in question) in a 

“unifying whole”. The demonstrative here has an impersonal character that encompasses not the 

speaker but also a part of the audience (those who sit next to him).  

From a sociological point of view, we can think that this substitution of “I” for “these ones” is 

nourished by the fact that the speakers favors the collective to the detriment of the individual, in 

other words, we prefer plural to singular. The personal pronoun subject “I” is for this purpose 

substituted for the demonstrative “these beside / these ones”. This substitution of personal 

pronoun by a demonstrative pronoun establishes a relationship of complicity within the audience. 

This reflects a common belonging to a category of individuals: the initiated. 

On a psychological level, adopting this communication strategy is like joining others, generating 

a united community that has solidarity. Far from making it an absolute rule of communication, 

some speakers use the referent “I” to identify themselves when they speak according to the 

emotions generated the question concerned. Some soothsayers (maɗag) and saltigi identify 

themselves through the referent “I” as in words such as “I speak on my behalf, what I am saying 

is my own concern’. It is therefore a “these ones” or “these beside” both allusive and illusory, 

grammatically it does not have here its numerical value that refers to two or more individuals. It 

is in a way the “the front man” of “I”. It is a communicative scheme where the speaker is not 

specified and which suggests that his discourse comes from a common source, those who sit next 

to him. The latter is confused in his surroundings. The speaker explicitly disappears in the use of 

demonstrative pronouns. 

 

5.3 Strategy of being Neutral in Simulation  

The subject is totally indeterminate; his words do not involve or commit anyone, including 

himself. The simulated neutrality is done using the segment a laya ee.... “they said…. ”. The 
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simulating-patient merges into the “indefinite collective” expressed here by the use of the third 

person of the plural (they). Through neutral simulation, the subject-reporter gives the impression 

of reporting the words of a group present in the ceremony. The speaking subject, who is also the 

author in question of the remarks made, lends his discourse to a fictional group, to let the 

audience believe that the discourse he pronounces is by no means his own. The strategy of the 

“remain neutral” adopted by the false reporter is, on the one hand, a way to grant more 

credibility to his remarks and, on the other hand, an evasion of responsibility for the speaking 

subject. The latter, without showing it, passes off the responsibility of all that his discourse could 

generate as emotional reactions (frustration, psychosis, anxiety, difficult decision-making, etc.) 

on the illusory referent “they”. Here, “they” would wrongly refer to the participants who 

surround the subject or who are at his side, who will be blamed for what is said. The introductory 

statement to laya ee thus includes the neutrality of the patient-talker; his position is displayed in 

relation to what he pretends to report. He pretends not to be the owner of what he communicates. 

He tries to keep his neutral face by the process of discursive illusion, materialized in xoy through 

the expression a laya ee ... (they said ...). 

 

5. Conclusion 

In conclusion, we have noticed that the fact consisting in making pretence to report a speech is a 

discursive modality motivated either by the mystical knowledge and the limited occult 

knowledge of the speaker, or by the position or social rank he occupies in relation to the 

audience who surrounds. We understand that this ceremony, by its particularity, transforms the 

speakers in relation to situational and sociocultural realities. The speakers have several strategies 

not only to speak but to pass on their messages, either by giving free of charge to their fellow 

citizens (sitting) next to them (exclusive simulation), or by breaking into a non-existent 

collective or fictitious (inclusive simulation). Two main points, exploited in this article, testify to 

the existence of the reported speech simulation as a communication strategy in the exchanges of 

Seereer xoy. We also discussed issues closely related to xoy, which are the genesis of the 

simulative in participants’ interventions. 
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